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I don't know if you're interested but there are a few things I thought I would add or change in the genealogy of the L'Hirondelles.  I have permission to see the Oblate Baptisms Marriages and Deaths - and the "Forts des Prairies" includes the circuit that the priests made regularly.  The first was in 1842 and that was almost the first opportunity anyone had to be baptized or married at Fort Carlton, Fort Edmonton, Lac Ste. Anne, Jasper, Lesser Slave Lake, and a few other places. (the real first opportunity in Alberta was in 1838 when two priests came through on their way to Oregon) Or you could get done by a Methodist Robert Rundle from 1840-1845.


I have a few more dates of death but see no point in writing them out now but also have Jacques Jr.  L’Hirondelle married to Rosalie Gladu (no known children).  Joseph's child is not Augustine but Augustin and he was married to Anne Marie Bellerose. I think. Madeline married William Calder in 1877 and had 12 kids.  Marie Angelique and Olivier Laderoute had at least ten children not just one and Roslie L and John Cunningham had at least eleven. Interesting about Louis and Philomene Vaness. My information doesn't mention him but only gives her the first five children on your list as being those of her husband, Dumont.


Old Jacques L'Hirondelle and Josephte Pilon may have had yet another child who left home before the opportunity for baptism.  There was an Archange, said by her family to have been an Indian Princess from Lesser Slave Lake called "The Swallow" who eloped against her father's wishes with a fellow who took her to Penatanguishine where she is now buried.  There is a space of a few years in the family and also the eldest Catherine named one of her children Archange.  Perhaps after her vanished sister?? 





(Elizabeth has also written a book about the Calihoo family history, including the history of the Michel band, from just north of Edmonton. The book, The Sun Traveller, is also available at the St. Albert museum, as well as other museum stores. ) 
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A Note on Correspondence


I include in this edition a very interesting little article from a reader who discovered his Rupert’s Land family ties as a senior. Allen Kennedy’s research and discovery present an excellent example of the burgeoning interest in rediscovering denied family histories.  


My day-job with Metis L.I.N.K.S. in Red Deer, Alberta brings contact with many individuals who are seeking to retake their aboriginal identities. Most individuals and families I have met in that context have lost any knowledge of their family’s place in history, except for knowledge of an aboriginal connection.  Many times, they want to reaffirm their identity for the sake of their children and grandchildren.   To them, aboriginal identity is something that might be of value in the future, but that seemingly has nothing to do with their own present life.  By and large, these individuals share a large degree of cultural and structural assimilation. For those individuals, their past has little to do with their present or future.


Others are actively seeking their past. In one case, the family had a rather complete genealogical family history, but no stories, no narrative, no sense of meaning or connection to geography or history. They were looking for a connection between their genealogy and a sense of group history.  


In another case, an individual had known where her grandparents came from, but could connect no meaning to their membership in that aboriginal community or their departure from it. She was able to tell me little stories about their lives, but could not understand them until I placed them in the context of the history of that group.


There is a smaller group of people who have a sense of having had their identity removed from them by acts of the government and are seeking some way to retain or regain it. These individuals generally have good memories of the family past and of their communities of origin. They may have begun the process of cultural and structural assimilation, but are struggling to maintain a cultural identity.





Along with some additions and corrections to the L’Hirondelle genealogy we published previously, Elizabeth Macpherson from St. Albert adds some comments on determiners of ethnicity, and how researchers can detect how the person or group relates to their choice of ethnicity.  





For those unfamiliar with the Calihoo family, the most noted ancestor was Louis Calihoo, also known as L’Iroquois or Kwarakwanti, was one of a group of Iroquois who settled in the Jasper area in the early nineteenth century.  Others in the group were Ignace Wanyande, ancestor of the Wanyande family and Joachim Tonatanhan, ancestor of the Joachim family.  Another source of information about the history of the Alberta Iroqouis descendants are articles by Trudy Nicks, including “Grande Cache: The historic development of an indigenous Alberta metis population” in New Peoples, Being and Becoming Metis, Jennifer S.H.Brown and Jacqueline Peterson, editors.  Another set of published sources for those interested in the family are articles by Victoria Callihoo,  including “The Iroquois in Alberta” published in the Alberta Historical Review, Vol 7, No. 2, Spring, 1959.





Elizabeth and I have been musing over the problems of determining the ethnicity of individuals and families.  It is too easy to fall into historic determinism where one decides for someone else which particular aspect of their complicated family history is most salient to their ethnic identity.  But how does one determine from historic evidence how a family saw itself in another period?





Elizabeth:  I am very interested in ethnicity - how can you tell how a person feels about his ethnicity?  


Language might be a way.  Louis Callihoo taught his children their prayers in Iroquois, the ones with his Sekani wife and also the ones at Lesser Slave Lake with his Cree/Metis wives ( one of them left him after two children but he had two wives to the end of his days ) What language did he use with his Sekani wife?  Cree?  His famous son, Michel could speak French and English as well as Cree.  Did he learn French from his father?  or mother?  or Canadien grandpa?  He chose to speak French when applying for Metis scrip for a dead child ( this is while he was Chief).  On the same occasion one of his sons used Cree to talk to the official and another son chose English! 





Editor:  This use of at least four languages by this family suggests to me that they were living a Metis life, with the implications of combined cultures and languages.  Louis would have come west knowing French and Iroquois because they were both spoken around him in Montreal.  He may also have picked up some English during his work for the fur trade.  There is other mid-nineteenth century evidence that the Metis lived in multi-lingual communities. For instance, see the Last Buffalo Hunter.





Elizabeth:  Michel's children by his second wife could speak English by the time they went to school down at High River.  Where did they learn it as they lived on the Reserve?  Perhaps the parents spoke English when they didn't want the kids to understand. 





One of Michel's sons was the first president of the Indian Association of Alberta while his younger brother was on the first board of the Metis Nation .  Go figure.  And at the same time,  Joe Dion, President of the Metis Association was a “status” Indian.


 


Editor:  Those are very good examples of how fluid the sense of ethnicity seemed to be at that time in the West. I think during the mid and late nineteenth century we see a lot of evidence for a very polyglot way of life, moving between the trading culture and life on the land.  When these people were forced by the Canadian government to choose scrip or treaty, they did what they had always done, and made choices based on where they saw the most advantage. After all, as you showed in your book, it was how they had chosen what trader to trade with and which territory to trap.


There is a current tendency to assign the most aboriginal ethnicity possible, whether by either 


legal definition or group membership, to individuals of mixed ethnicity.  There is also a countering movement that would “cleanse” the First Nations of European “blood” and influence.  These are similar in their results to the Black identity and Hispanic identity movements in the States.  The results are a Balkanization of identity, a splitting apart of groups, instead of an emphasis on common history and country.





Elizabeth: [That fits with what I know of the descendants of another Edmonton area reserve.] They seem to be in the process of rejecting their white ancestors. I don't know what happened to that Reserve - I do know that the members of the so-called [Michel] Cree Band were , without exception "Treaty Half-Breeds" and probably most of them took scrip - which doesn't mean they weren't swindled at some point. 





Editor:  It makes me wonder if this wasn’t one of those times when there is a very real lack of comprehension.  Perhaps, to many people, the taking of treaty or scrip were just different ways of asserting their identities as “natives of this land”.





Elizabeth:  The Michel Band are on the verge of being able to speak as a "Band" - but that's a long way from actual land claims.  They maintain there wasn't a real vote when they all quit in 1958 but from interviews, I lean toward the fact that the members of the band did vote ( even the women my God)  , even if it was a bad idea in hindsight.





 





Correspondence





At 69 I found out who my “Fur Trade”Ancesters were 


Allan Kennedy





My mother, Agnes Munro (Wilson) Kennedy, always said that my father was five generations Canadian and was born in Brandon Manitoba. She also said that she was born in Scotland and came to Canada in 1915 with her parents, Andrew and Violet (Stewart) Wilson, to develop a farm south of Moosomin, Saskatchewan for James Richardson and Sons.


It appears to me now that they were encouraged to suppress any information about my father’s family history. Having studied and researched the previous 35 years of their coming to Canada, I can understand why a number of events in western Canadian history were of common knowledge to them.


There was the unrest of the French Métis; the rebellion and the sentencing of Louis Real; Indians being herded into reservations and the Canadian Pacific Railway had been rushed to completion across Ontario and the prairies. The Royal Northwest Mounted Police had been brought in prior to the railroad and Manitoba had been declared a province.


The Fur Trade was still in existence but was a shadow of its original size and retained the name, Hudson’s Bay Company.


Sir John A. McDonald and his government authorized a payment or “Métis Script” to everyone who could prove and declare that they were Métis. My Great Grand Father James Cook and my Great Grand Mother Mary (Bruce) Cook qualified.


I have copies of their qualifications and the approval of their grant in 1884. Each had the option of 160 acres of land or $160 in cash. It appears that James received title to his land because of the pre-emptive right in the Manitoba Act and amendments of 1870 and late because he had occupied the land since 1863. It also appears that though they both took the cash which was a fortune in those days.


The copies of this Métis Script that I have are proof that my sons and I could qualify as ‘Métis’. My sister, Violet (Kennedy) Kent, and I knew from a very early age that we had some “Indian blood”. This was a great mystery to us for we were told nothing about our ancestors in the fur trade. This all changed 6 years ago, when I retired at age 69 and decided to start a genealogical search of all my ancestors including those of my wife, Jacqueline (Smith) Kennedy. I was astounded and pleased with what I found.


Jacqueline’s Great, Great, Great Grandfather, William Urquhart fought in the American War of Independence of 1776. He was a member of The King’s Royal Regiment of New York, which retreated through the Mohawk Valley of New York State to safety in Montreal, Quebec. Because of their loyalty to King George the Third, the governor General of Canada granted to all United Empire Loyalists the hereditary title of U.E. (Unity of Empire). Jackie wears these letters proudly after her name. The Urquharts were originally from Scotland via New York City and eventually settled on Land Grants in Glengary County in southeastern Ontario.


My grandfather, Martin William Kennedy, the oldest son of Abraham Kennedy and Nancy Jane Martin was born in 1853 at South Dorchester, Ontario on concession 11, lot 11. His parents were born in Canada also. He became an engineer with the Canadian Pacific Railway and moved west to Winnipeg then to Portage La Prairie, Brandon and in 1891 he married Rubina Catherine Cook at Regina. They had one daughter, Lonia, b ’92: three sons; Edsall b 93; Laucklin b 94 and Annedde (Andy) b 97.  Martin, being a staunch Presbyterian, was buried by the Masons when he died in 1903. I can well imagine the trying time my grand mother, Rubina, had raising four children – the oldest 11 years and the youngest 6 years of age.


Rubina Catherine (Cook) Kennedy was born at Red River Settlement in 1861. Her older sister Mary Anne (Cook) McKee was born there in 1860. Her sisters Christine (Cook) McKee and Martha (Cook) Davis were born at lot 76 Poplar Point, Manitoba in 1863 and 1865 respectively. Her brother Edwin was born in 1877. 


The men that my grand mother and my three grand aunts married were Canadian Pacific Railway employees: James McKee married Mary Anne; his brother George married Christine; Martin Kennedy married Rubina and Henry Davis married Martha. The Cooks were a very religious family. Their grand father, Joseph Cook, was a Catechist in the English Church and a first cousin Gilbert Cook was the first Canadian born Anglican Bishop of  Rupert’s Land. It has been pointed out in many records that the only place that the ancestors of Hudson’s Bay Company officers could progress was either in teaching school or in the Ministry of the English Church and to add insult to it all, many of them received less pay. It is recorded in a letter that Joseph wrote to the Anglican Missionary Society in which he complained about only receiving half pay because he was only half English.





Joseph Cook was born in 1792 on the Nelson River to William Hemmings Cook and a Cree woman Kahnapawama. He married Catherine Sinclair, the daughter of a Chief Factor and they had 15 children. He worked for the church and he taught school at St. Peter’s mission on the Red River. He died in 1848.


His father William Hemmings Cook was a very remarkable man. Born in London, England in 1766 he came to York Factory for the Hudson’s Bay Company as a Writer in 1786. He was a chief Factor there from 1809 to 1815 and it seems he retired about 1821 when the Company granted him 500 acres of land on the Red River and gave him an annual pension of 100 pounds for seven years. He also served on the Council of Assiniboia under Governor George Simpson. 


He looked after his first wife, Kahnapawama, well until her death in 1821. After an extremely long courtship he married Mary the country daughter of another Chief Factor, Mathew Cocking. The marriage took place in 1838 the same day they were Christened and he provided for her long after his death in 1844. His land was divided equally among his four sons and seven daughters and one grand daughter.


The time and money I have spent searching the history of my family and my wife’s family has paid big dividends. The biggest of which is that we now have a good knowledge of “Our Roots”. My wife Jacqueline has found that her ancestors have been in Eastern Canada for over 200 years. They fought in the American War of Independence in 1776. I found that my Kennedy’s have lived in southwest Ontario since 1826 and maybe before that. On my grandmother, Rubina (Cook) Kennedy’s side of the family, I find that her Great grandfather, William Hemmings Cook, came to Canada for the Hudson’s Bay Company in 1786 when western Canada and parts of Washington and Oregon were known as Rupert’s Land and most importantly that her great grand mother, Kahnapawama had ancestors in Canada for many centuries.


I must say this again: I am astounded and pleased with what I have found in this family search.


References to authors and publications that I have read and enjoyed.


The “Genealogy of First Metis Nations” D.N. Sprague and R.P.Frye.


“Many Trails to Manitou-Wapah”. Published by Manitoba Village History Committee; Alonsa, Manitoba  R0H 0A0.


“Strangers in Blood”, Jennifer S.H. Brown.


“Many Tender Ties”, Women in the Fur Trade 1670-1870, Sylvia Van Kirk.


“The Prairie West to 1905” Lewis G. Thomas  ‘Pg.54- Joseph Cook’s letter to the Lay Secretary of the Anglican Missionary Society’.


J. Elgin Foster, “The Country Born in the Red River Settlement 1820-1850”.


Irene M. Spry, in the “Dictionary of Canadian Biography”, re: William Hemmings Cook and Matthew Cocking.


W.J Healy “Women of Red River”


E.S.Russenholt,”The Heart of the Continent”. Records of the Hudson’s Bay Company.


Allan Kennedy,


2235 LeClair Drive,


Coquitlam B.C.  V3K 6H6.


Phone: Fax: 1 604 936 9677


E-mail: � HYPERLINK mailto:Aljack_Kennedy@bc.sympatico.ca ��Aljack_Kennedy@bc.sympatico.ca�





Editor’s comments:


The timeline for William Hemmings Cook’s relationships is not as clear as Allan Kennedy describes.  As well, I am sure that if Allan searches into the Sinclairs and their antecedents, he will be very pleased.


�








Researching on the Web





The featured sites this edition focus on the Great Lakes metis.  Many of us first heard of this group with Jacqueline Petersen’s work.  Her article on them in New People’s, “Many Roads to Red River: Metis Genesis in the Great Lakes Region, 1680-1815” was my introduction to the process of metissage.  As my ancestors kept moving west, I gave the chronology of the earlier communities little thought.  As I began to realize how widespread the Plains Metis culture was, with branches as widely spread as Washington state, Minnesota and the North West Territories, I became more curious about the communities the early voyageurs had called home.   


Information on them can be found on a site designed to teach research into Native American history.


� HYPERLINK "http://hometown.aol.com/RoundSky/introduction.html" ��http://hometown.aol.com/RoundSky/introduction.html� includes links to selections from censuses of great interest to anyone doing Metis research.  Lesson One includes links to the texts of Michlimackinac Censuses, 1830 and 1840.  Lesson Two includes a link to an 1839 Mixed Blood Census for Michigan and Wisconsin.  It is introduced as follows:





“SURNAME INDEX





In 1836 a census was taken which enumerated the mixed-blood Indian person who resided at Sault Ste. Marie, Mackinac, St. Ignace, and the Grand River Valley of southern Michigan. This census lists 583 persons, providing information on blood quantum, tribal affiliation, location, family relationships and other data.  


The reason for this census was Article 6 of the Ottawa and Chippewa Treaty of 1836, which provided a cash payment to the half-blood persons based upon certain criteria. In addition to being related by blood to the Ottawa and Chippewa who ceded land in the treaty, the mixed-blood person had to reside within the area ceded. Those persons not living in the area, or living in the area but not related by blood to the Ottawa and Chippewa ceding the land are not listed.”








For those who like stories, there is a lovely little biography of a Madame LeFramboise at this site.  � HYPERLINK "http://www.harbourviewinn.com/madame.htm" ��http://www.harbourviewinn.com/madame.htm�   


She was married to Joseph LeFrambois at 14, in 1794 and lived on Mackinac Island until her death in 1846.


The story begins:


Described by those who knew her, Madame La Framboise was a "woman of a vast deal of energy and enterprise.of a tall and commanding figure, and most dignified." Born in 1780, Magdelaine was the daughter of a French-Canadian fur trader, Jean Baptiste Marçot, and Marie Neskech, an Ottawa Indian. At age 14, Magdelaine married Joseph La Framboise, and became known as Madame La Framboise. Together, they built a successful fur trading business and traveled between their post on Mackinac Island and the Grand River, near present-day Grand Haven. It was here in 1806 that her husband Joseph was murdered by White Ox, an Ottawa Indian whom he had refused liquor earlier that day.





Another site for those interested in that area is “The St. Joseph Island Dateline”, found at � HYPERLINK "http://www3.sympatico.ca/bobtisdall/dateline.htm" ��http://www3.sympatico.ca/bobtisdall/dateline.htm�  


The dateline runs from 1622 to the present, and begins with “1622 – Etienne Brule passes by St. Joe Island.”








�
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Making Rabbit Robes


[In a previous edition, there appeared an account by Mina McDonald about gathering maple syrup in the Assiniboine river valley.  This was followed by an account of dancing at Fort Pelly.  These excerpts are part of a larger interview of her by her grand-niece, Kathleen Schell, dated May 2, 1979.]


Kathleen:  Can you tell us how you’d go about making a rabbit robe?  Right from scratch, what would you do? 


Mina:  My mother had to get these people to set snares and then they’d bring in the rabbits and they’d skin them and then they’d cut the hides – the rabbit skins – in strips – about an inch wide.  Then they’d hang them up so the loose hair would blow off.  Then they’d have a frame.  A lot of those old women used to come and work in the kitchen.  They had a chimney in the other place and that’s where they used to work.  It’s crocheted.  They had this frame a blanket with holes cut in it all around and they’d just take this bit of hide and tie it and then they’d go like that the whole width.  60 rabbit skins or 100 would make a good big robe.  Then she’d line them with flannelette and these people would buy them.  She was always busy.


We were never hungry.  We always had enough to eat.  She told me one time “We have no meat, Mina.”  I finished up all the meat I had, so I went to the bush and I went and set snares.  I got three rabbits.  I got two young ones and a big one and I came home and I cleaned them and cooked.  I made a pot of soup with the big one.  I fried the others and we had that for our dinner.  These people that used to camp near the Fort, she had two or three girls with them, and they came.  “Oh, my, your cooking smells good.”  So I just gave them this soup and they cleaned up my soup. 


Harriet and I used to go out setting snares.  There were lots on the Spark’s place when they were away and we used to get some  -- sometimes we’d bring 20.  





Kathleen:  Would they be jack rabbits or bush?





Mina:  No, just the bush rabbits.





Kathleen:  Would there be quite a bit of jack rabbits around there? 





Mina:  Well, there was jackrabbits on the Powell place.  That’s the kind I was cooking one time when Charlie Schell said that the ranger was going to come and see me. I said “Why didn’t you bring them? I’m not afraid of them.”  They used to be awful scared of the police but I said I wasn’t scared of the police.  The policeman used to come and see me.  When Vicky came, I passed them on to her.





Kathleen: They used to play cards.


Mina: Yes, McKenna.  When your Grandmother (Kathleen’s) went to Yorkton and left us Vicky and I stayed and Granny would come at 11:00 from McKenzie’s and come and sleep the night.  We had Aggie and Jack and Patty and we’d play.  The clerk from the Hudson’s Bay store would come and the policeman and we’d play “Pedro”.  We beat them but they didn’t like it.  The old policeman used to lose nearly every game, but still we were playing.  I said if that kind of thing happened nowadays, what would have happened!  We used to play, and then, when the clerk would go home, I’d let him out the back door.  Vicky would let her policeman out the front door. �





Correspondence, continued 





(The following query comes from one of our readers in the Netherlands.  My apologies to Raymond ten Berge for not answering him personally.  I hope using this forum brings both of us more answers. )





He wrote: 


“Your article, “A Visit to St. Lazare” interested me . . .  I am interested in the lines describing, that Mrs. Huybrecht took you to “a site further back in the prairie, in the remains of a sand dune, which she identified as an ancient Indian burial ground.  She remembered picking up trinkets and arrowheads from the area.”





He continues by asking for a description of the sand dune, if the Indians buried their dead that way and how the trinkets and arrowheads looked.





I can answer about the appearance of the sand dune.  It was a low weathered mound with very little vegetation, in an area of low rolling hills and scrubby oak brush, with patches of clearing.  The clearings looked significantly eroded, with little topsoil or vegetation.  The amount of erosion was not surprising, given the history of the site as one of the largest prairie fur trade forts of the nineteenth century and a twentieth century history of use as a community recreation area.  The area around the preserve is normal prairie farmland.





When I described the area as “the remains of a sand dune”, I meant that the spot was sufficiently weathered that a stranger would have missed the location.





As to the question of if Indians buried their dead that way, all I can tell you from my own research is that there is evidence from the early nineteenth century of Indians adopting the traders’ burial practises, or so I identified the Brandon House journal entry that described an Indian family bringing the grandfather to the Fort to be buried.   There are also tales that talk of Indians “going to the sand hills” as a euphemism for going away to die.  Perhaps some of our readers could comment.





As to the trinkets and arrowheads, Mrs. Huybrecht seemed to think them unremarkable, but she grew up with such evidences of the past around her, and therefore accepts it as simply part of that place.  Again, if any of our readers know of any archaeology done at the Fort Ellice site, I am sure both Raymond ten Berge and I will be interested in hearing about it.





(





Greetings


Jottings from the Editor


Welcome to the fourth edition of Canada Tree to go out with the Rupert’s Land Newsletter.  Canada Tree has been publishing since September 1993.  Back copies are available.  Many of the back editions are available for download from the Canada Tree web page at � HYPERLINK "http://users.rttinc.com/~canadatree" ��http://users.rttinc.com/~canadatree�
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Comments on L’Hirondelles


Selections from an email conversation


Elizabeth Macpherson


 St. Albert, Alberta, Canada


Elizabeth Macpherson has been focusing on the Calihoo family in recent years.  Her database has grown from 16 000 individuals in 1998, to over 54 000 this spring and includes information on such families as the L’Hirondelles, Belcourts, Letendres, and Desjarlais as well as the Callihoos.  The database is accessible at the Musee Heritage Museum, 5 Ste Anne Street, St. Albert, Alberta..
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