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Modern Metis Presence:





Tom Longbottom


Those who attended last year’s Rupert’s Land Colloquium may remember the band who entertained us with modern songs with the rhythms of the old Red River jig.  Their webpage


� HYPERLINK "http://www.mts.net/~tlongbot/Ted.html" ��http://www.mts.net/~tlongbot/Ted.html�  is a very admirable example of modern Metis consciousness.  He introduces himself and the band by talking about what being Metis means. 


“When both the aboriginal and immigrant experience are acknowledged, understood and respected as the base on which our society is built, we will live in a society where racism is the very odd exception, and not the rule.”


 And tells stories about a famous ancestor.


“Seven generations ago, my grandfather, John  Peter Pruden, (1778-1868) was Factor of the  Hudson's Bay Company at Norway House,  Manitoba; at Carlton House, NWT he was chief Factor.”


On a linked page discussing his musical ability, it gives this information about Peter Pruden.


“John Peter Pruden had seven children: William, Charlotte, Peter James, Cornelious, John, and Caroline. Charlotte's son Malcolm McLeod, a graduate of McGill Law School, was district judge in Ottawa and Pontiac from 1874-76.” 


-  Bytown Museum 


He includes these links as a way for visitors to his page to educate themselves about the Metis>


“Here are some links to other pages of interest: 


     The story behind the Metis flag. 


     Louis Riel, Canadian Hero 


     The Métis Resource Centre 


     Labrador Métis Nation Home Page 


     Métis Nation of Ontario Homepage 


     Duck Bay School Home Page 


     Metis Council in Vancouver 


     Louis David Riel bio page 


     Manitoba Association of Friendship Centres 


     From the Rocky Mountain House National Historic Site: 


          History of the Fur Trade - an excellent section on the importance of Beaver Hats to the development of western Canada 


     Riel, Dumont, and the 1885 Rebellion. (The Métis part of the Rebellion.) 


     Metis and First Nations content sites.”


 He also has the lyrics to the songs that appear on his CD, which is for sale from the site.  What historian can forget his moving presentation of “Incident at Seven Oaks”, which he described this way 


“"Incident at Seven Oaks" tells the story of the infamous battle between the Metis and the Scottish settlers of Red River which took place in 1816. The battle resulted in the deaths of most of the Scots farmers who marched against the Metis that summer day. The song is a detailed, almost minute-by-minute, telling of the tragedy seen through the eyes of a Metis participant.”


The last verse goes like this:


“And late that night by a dancing fire


Old Falcon sang a song


Of the Bois Brules and victory


As we laughed and sang along.”


It reminded me of the song written by Pierre Falcon Junior, as recorded in Cuthbert Grant of Grantown by Margaret MacLeod and W.L. Morton.  Called in French, “La Grenouillere”, in English it becomes “The Battle of Seven Oaks”.


Its last two verses go this way.


“Because he behaved so arrogantly


Most of his grenadiers did die.


Almost all his men were slain;


Only four or five got home again.


Ah, would you had seen those Englishmen,


And the Bois-brûlés a-chasing them!


One by one we did them destroy


While our Bois-brûlés uttered shouts of joy!





Now who is the singer of this song?


‘Tis the local poet, Pierre Falcon.


He wrote the song and it was sung


To mark the victory we had won. 


He wrote the song, that very day


To sing the praise of the Bois-brûlés!”


The song is found on page 50 and 51, and according to the footnotes, was found in the Provincial Archives of Manitoba, in the Selkirk Papers, p. 8895.  The note continues  that “the original is in French; the translation is by W. L. Morton.” (note 45, p. 159 Margaret Arnett MacLeod and W.L. Morton (assisted by Alice R. Brown) Cuthbert Grant of Grantown: Warden of the Plains of Red River, Carleton Library No. 71, McClelland and Stewart Limited, 1974.)
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L’Hirondelle Family in Alberta





As part of our continuing look at the community of Tail Creek, in this issue we take a closer look at the family origins of Louis L’Hirondelle.   The choice is not just whimsy.   In my work with the Metis in central Alberta, the family name keeps popping up.  Louis himself drew my interest as well.  Family and genealogy records identify him as the son of Joseph L’Hirondelle and Marie Nipissing, born in Edmonton in 1857 and living in Calgary in 1885.  The places of birth and death may signify that this Metis had little connection to the Red River community.  Perhaps a closer look at the rest of the family would bear out that hint.


The Tail Creek Cemetery manuscript gives little detail on his parents.  However, a check in my favorite Metis genealogy web page � HYPERLINK "http://www.familytreemaker.com/users/w/i/l/Serena-L-Willis/index.html" ��http://www.familytreemaker.com/users/w/i/l/Serena-L-Willis/index.html�  revealed that cousin Serena had included the L’Hirondelle family.  Her information on the family begins with:<!--{[FTWBOOKTITLE: Family Tree Maker's Genealogy Site: User Home Page Book: In Titameg's Honor]}-->


<!--{[FTWBOOKTITLE: Family Tree Maker's Genealogy Site: User Home Page Book: In Titameg's Honor]}-->


Generation No. 1


��1. JACQUES1 L'HIRONDELLE was born Abt. 1760, and died November 28, 1854. He married JOSEPHTE PILON in Fort des Prairie. �      �Children of JACQUES L'HIRONDELLE and JOSEPHTE PILON are: 


�PRIVATE���HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD2"��2.��
i.�
 �
CATHERINE2 L'HIRONDELLE, b. 1802.�
�
 �
ii.�
 �
JACQUES L'HIRONDELLE, b. Abt. 1806, Lesser Slave Lake; d. April 24, 1861.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD3"��3.��
iii.�
 �
JOSEPH L'HIRONDELLE, b. Abt. November 1814, Lower Slave Lake, North West Territories; d. April 24, 1861.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD4"��4.��
iv.�
 �
JEAN BAPTISTE L'HIRONDELLE, b. Abt. 1816, Lower Slave Lake, North West Territories; d. November 8, 1876.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD5"��5.��
v.�
 �
ALEXIS L'HIRONDELLE, b. Abt. 1820, Lower Slave Lake, North West Territories.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD6"��6.��
vi.�
 �
MARIE ANGLEIQUE L'HIRONDELLE, b. 1822.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD7"��7.��
vii.�
 �
PIERRE L'HIRONDELLE DIT CANTARA, b. Abt. 1825, Lesser Slave Lake, North West Territories.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0002.html" \l "CHILD8"��8.��
viii.�
 �
ROSALIE L'HIRONDELLE, b. 1829.�
�



�


Included in the first page, we find a mention of a Joseph L’Hirondelle, son of Jacques and Josephte.  The next page lists spouse and children for the next generation.   In it we find Joseph married to Marguerite Nipissing, with a son Louis.  This is indeed the correct family.  


	Back to our original question.  Is this family an example of a western plains Metis family?  From the first page we learn that Jacque and JosephtePilon were married at Fort Des Prairie about 1801.  What location was Fort des Prairies in 1801?   A check in Historic Forts and Trading Posts of the French Regime and of the English Fur Trading Companies, (Voorhis, 1930),   In it, he identifies Fort al la Corne and Fort Augustus/Fort Edmonton as among those sites known as Fort des Prairies.  However, in 1797, the North West Company had just rebuilt Fort a la Corne as Fort St. Louis, while the HBC Fort Edmonton  had only been built in 1795 and was, at this point in its history, sometimes called Fort des Prairies.  Either identification places the family deep in the plains in 1801.   The children are identified as being born predominantly in Lesser Slave Lake, pointing to a long term residency there.


	�PRIVATE "TYPE=PICT;ALT=Family Tree Maker Online"�


Generation No. 2


�2. CATHERINE2 L'HIRONDELLE (JACQUES1) was born 1802. She married JOSEPH BELCOURT Abt. 1820. �      � 3. JOSEPH2 L'HIRONDELLE (JACQUES1) was born Abt. November 1814 in Lower Slave Lake, North West Territories, and died April 24, 1861. He married MARGUERITE NIPISSING DIT COMMANDANT October 12, 1843 in Fort des Prairie, daughter of IGNACE NIPISSING and ELIZABETH COURTEOREILLE. She was born 1823. �      �Children of JOSEPH L'HIRONDELLE and MARGUERITE COMMANDANT are: 


�PRIVATE���HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0003.html" \l "CHILD11"��11.��
i.�
 �
JOSEPH3 L'HIRONDELLE, b. October 3, 1844, Edmonton, Alberta; d. February 5, 1920, Calgary, Alberta.�
�
 �
ii.�
 �
ALEXANDRE L'HIRONDELLE, b. October 4, 1846, Edmonton, Alberta; m. PHILOMENE VILLENEUVE, August 12, 1868, St Francois Xavier, Red River Settlement; b. 1852, Red River Settlement.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0003.html" \l "CHILD12"��12.��
iii.�
 �
AUGUSTINE L'HIRONDELLE, b. January 27, 1849, Alberta.�
�
 �
iv.�
 �
EUPHROSINE L'HIRONDELLE, b. April 3, 1851, Lac Ste Anne; m. LOUIS BEAUPRE, 1865, Montana, USA.�
�
 �
v.�
 �
MODESTE L'HIRONDELLE, b. April 16, 1853, St Albert, NWT (Alberta); m. ROSALIE PARENTEAU, February 1876, Edmonton, Alberta.�
�
 �
vi.�
 �
LOUIS L'HIRONDELLE, b. June 13, 1856.�
�
�HYPERLINK "/users/w/i/l/Serena-L-Willis/BOOK-0001/0057-0003.html" \l "CHILD13"��13.��
vii.�
 �
MADELEINE L'HIRONDELLE, b. November 5, 1858.�
�
 �
viii.�
 �
MARIE MARGUERITE L'HIRONDELLE, b. February 1862, Lac Ste Anne; m. ALEXANDER MCDONALD, 1879, Calgary, Alberta.�
�
��4. JEAN BAPTISTE2 L'HIRONDELLE (JACQUES1) was born Abt. 1816 in Lower Slave Lake, North West Territories, and died November 8, 1876. He married CATHERINE LOYER April 30, 1848 in Fort des Prairie.  They had 14 children.� ��5. ALEXIS2 L'HIRONDELLE (JACQUES1) was born Abt. 1820 in Lower Slave Lake, North West Territories. He married JOSEPHTE AMYOTTE June 1, 1847 in Fort des Prairie.   They had 11 children. ��6. MARIE ANGLEIQUE2 L'HIRONDELLE (JACQUES1) was born 1822. She married OLIVIER SEQUIN DIT LADEROUTE.   They had one child.� �7. PIERRE L'HIRONDELLE DIT2 CANTARA (JACQUES1 L'HIRONDELLE) was born Abt. 1825 in Lesser Slave Lake, North West Territories. He married MARGUERITE BOUCHER April 15, 1849 in Fort des Prairie, Lac Ste Anne.   They had 4 children.��8. ROSALIE2 L'HIRONDELLE (JACQUES1) was born 1829. She married JOHN CUNNINGHAM. They had one child. 





The second generation of marriages and children would seem to confirm the trend of residence in  the far west.  The children married in Fort des Prairies.  The grandchildren were born in Edmonton, Lac Ste Anne, St. Albert and Slave Lake.   The family included such in-laws as Callihoo, Calder, Laderoute, Amyotte, Loyer and Belcourt.


The Tail Creek manuscript gives some detail on Louis’ family life.  The authors conclude that he must have been the second husband of Philomene Vaness (b. 10 Oct 1857), eldest child of Jean Baptiste and Catherine (Cardinal) Vaness Sr., who had married Jean Baptiste Dumont about 1877.  If so, they would have married about 1888.  Philomene had eight children, all baptised in Calgary and all under the surname of Dumont:  


William – 	18 Dec 1878


Joseph – 	26 April 1881


Margaret - 	7 Aug 1882


Mary Louise	1 May 1884


Catherine	26 Aug 1889


Louise		5 Dec 1891


Flora		2 Sept 1893


Elisabeth	24 Dec 1895.





Philomene and her children appear in the 1901 census of Tail Creek as Dumonts.  All later references to her and her children are under the family name L’Hirondelle.  Among the places where the family is mentioned is in the Content area local history, Pioneers and Progress.  Flora L’Hirondelle and her brothers were recorded as attending the Content school in 1914.  The lack of descendants for Louis in the genealogical record is also solved with this solution, as genealogists tend to be particular about recording only blood descendants. 


� 





<!--{[FTWBOOKTITLE: Family Tree Maker's Genealogy Site: User Home Page Book: In Titameg's Honor]}-->
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But he didn’t sit down.  He kept on going.  When he got to the gate, Vicky came home and went to bed.  She was tired.  She used to puff and get very tired when she was walking.  She went to bed and of course my mother and my sister and some others were way behind.  We left them away behind, but they came home.  


The next day old Chaps came and he said “What in the world were you waiting for?”  I said “Oh, shut up.  If you would of kept your mouth shut we would of danced till sunrise.”


The fellows played and in the Fort they used to have these rooms to dance.  It didn’t cost any money.  The boys would bring the lunch and then the women would make tea or coffee, whatever they wanted.  Now, I said, these boys have to have money all the time when they want to go to a dance.  But we didn’t bother with anything.  We just danced.   








�











continued from page 1





Surfing the Web


By the Editor


Part of my day-job involves researching for Metis cultural presentations on the internet.  I am continually amazed by the multitude and variety of Metis-specific pages of information being posted to the Web.  They range from the community services/generalist pages like the one published by the Metis Resource Centre � HYPERLINK "http://www.metisresourcecentre.mb.ca/index.htm" ��http://www.metisresourcecentre.mb.ca/index.htm� to the very personal, like that developed by Pat Burke of the North West Territories. � HYPERLINK "http://members.wbs.net/homepages/w/a/p/wapahoo.html" ��http://members.wbs.net/homepages/w/a/p/wapahoo.html�  Along the way, you may find a site displaying events you were involved in, such as this one that features jigging presentations from my day-job in Red Deer, Alberta.  � HYPERLINK "http://www.wrsd.ab.ca/lochearn/Music/Music2.htm" ��http://www.wrsd.ab.ca/lochearn/Music/Music2.htm� 





Some of the more informative pages I’ve found have been developed by Metis politicians to explain their views to the world.  Martin Dunn of Ontario hosts a page called “The Other Metis” <http://www.cyberus.ca/~mfdunn/metis/> 


and has published some articles inviting reflection on the meaning of being Metis today and the most effective way of advancing the cause of Metis people.  Another way of describing the latter is to say that he discusses the best way of strengthening the cultural renaissance that is sweeping the country.  His article “Modern Metis Consciousness” published at � HYPERLINK "http://www.cyberus.ca/~mfdunn/metis/WAM/WAMch6.html" ��http://www.cyberus.ca/~mfdunn/metis/WAM/WAMch6.html�  includes this thoughtful paragraph:


“The problem facing the Metis community today is how to begin the process of cultural education.  Certain conditions have to exist in the environment of those who are to learn.  Maslow stated that an individual requires food, shelter, a sense of love, of belonging, of self-esteem, and the opportunity to selfactualize before he will develop the desire, or need, for education.  The task of the Metis community is extremely difficult, and the Metis have to develop their own solutions and establish these conditions for themselves and their children.  The need for creative thinking by all sectors of the Metis community is essential to the process.”


In some ways, the Metis community has seized on the uses of the internet in the same way that the Inuit communities initially embraced the two-way radio.  It’s a way of re-connecting the Metis Nation.





The community site for Hay River NWT <http://www.hayriver.com/> is a very effective example of an internet site designed to function as a connection node.  I saw this in action when a Metis woman from there stopped by the office to check her email messages.  She went to the community page to catch up on the local gossip, to find out what economic development was taking place and if any major tour groups were moving through the area.  She concluded by checking the guestbook to see what other locals had checked in lately.  Just keeping in touch from wherever they are.  It gives another sense entirely to the idea of global village.





Dancing in Fort Pelly


[In a previous edition, there appeared an account by Mina McDonald about gathering maple syrup in the Assiniboine river valley.  Here she continues her account of the old days with an account of dancing at Fort Pelly.  These excerpts are part of a larger interview of her by her grand-niece, Kathleen Schell, dated May 2, 1979.]


Kathleen:  Tell them about the dances.





[after talking about where the sisters had been working away from home, she continues - ]


Mina:  Her grandmother (Kathleen’s) [Sarah Jane Linklater, Mina’s sister] didn’t come back right away.  My Dad and Clarke went and they brought Vicky and Jack and Aggie and Patty.  My Dad brought the team.  The old son-in-law wouldn’t let them have them but Clarke went after them.  He said, “These children aren’t going to walk.  I got to take them home.”  So he said, “I’m taking the team.  She said they belong to her.”  Well, I guess you can take them.”  Grandfather brought these children home you see, and they stayed with us.  Then when your grandmother (Kathleen’s) came there was a dance at MacDonald’s.  Fiddlers, oh my!  The Simpson boys were all there to play.  There were three of them.  These three boys were calling off. . . . 


  


Kathleen:  But you got away from the dance.





Mina:  There was this dance.  We had to go to this dance.  These boys were calling off.  We never thought that we were dancing too much.  We just were on the floor and we were having a great time.  Vicky was on the floor and my sister and me.  I don’t know whether it was Marianne McDonald or Ellen (Johnson) that was dancing but there was 4 of us anyway.  This old brother, this “wimp”, old Chaps (Field) he was kind of sweet on Vicky and he wasn’t getting a chance.  I don’t know who he was dancing with.  He went and told my mother and Mrs. McDermott in the other room that we were dancing too long.  We weren’t giving anybody a chance to dance.  So Mrs. McDermott came and took poor Vicky off the floor and said “You’re dancing too much and you’re not giving anybody a chance to dance.  You’ll have to go home.”  And of course my mother was up too.  But, oh, my!  These fellows came “Come on, you’ll have to have the breakdown first.”  14 changes in the breakdown.  So we had to dance the breakdown and then they told us to go home.  I went and my escort of course, was right along.  





Kathleen:  Who was he?





Mina:  Pool Field, a cousin of old Kid’s (Field).  I went to school with him.  Him and Billy (Field) got killed in the mountains that time when they were raiding, you know.  Pool (Field) joined the police force.  He was away up north.  


Anyway, when I went around we had to go around the fence.  I could hear the door when my sister was coming out and we walked on up the road.  He said “You’re walking too fast.  I can’t see them at all..”  “Sit down and wait for them.”  I said.  “They told me to go home and I’m going home.” 





Pembina Cemetery





One of the sites I found in my searches was created with a very definite object in mind, of gathering support for a sadly neglected historic site.  The Pembina Cemetery website � HYPERLINK "http:///www.geocities.com/Heartland/Bluffs/1797/index.htm" ��http:///www.geocities.com/Heartland/Bluffs/1797/index.htm�  tells the story of what must be the most abused cemetery in recorded history.  Part of the historic Metis community of Pembina North Dakota and in use from at least 1809, the graveyard has been farmed for the last 70 years.  The site includes maps of the location and a “Map of the Ground Penetrating Radar Survey, Prepared by HPC, Inc. Bismark, North Dakota” that shows the existence of many indications of subsoil disturbance that could be gravesites.  


The webpage also includes copies of the Newsletter to supporters of the cemetery by Ruth Swan, and a contact address for those interested in becoming involved in supporting the historic site.  It is very unfortunate that such a web-page is necessary in this day of political correctness and sensitivity to cross-cultural issues, but it is very gratifying to see a group standing up for the care of what is no doubt remembered by descendants of that community as “holy ground”.








Greetings


Jottings from the Editor


Welcome to the fourth edition of Canada Tree to go out with the Rupert’s Land Newsletter.  Canada Tree has been publishing since September 1993.  Back copies are available.  Many of the back editions are available for download from the Canada Tree web page at � HYPERLINK "http://users.rttinc.com/~canadatree" ��http://users.rttinc.com/~canadatree�.


Canada Tree is designed to be a connector between fur trade and Metis genealogy and Rupert’s Land history.  We endeavor to give more information as context for the barebones names and dates.


Canada Tree is also open to discussion about theory and technique, book reviews, short family histories and queries from subscribers.


Letters to the Editor


Letters to the editor of Canada Tree should be addressed to:


Margaret L. Clarke


Editor, Canada Tree
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Metis Identity in the Community


By the Editor





Many times there is a very noticeable disjunction between the knowledge base in the academic world and how the community perceives and experiences what the academics are studying.  From my experiences working in a community development agency that serves the central Alberta Metis community, there is a worrisome gap between what is being taught in University history courses or Native Studies courses and what the community understands about itself.





I first personally experienced this disjunction in the home of a classmate in Winnipeg.  She had friends visiting who were exploring their family background.  One of the friends was expressing her amazement at a new understanding of her own ethnic identity, and I, failing to understand how anything so common-place to me could be so new to her, asked what point she was trying to make.  I was appalled that I had upset her, but failed until much later to see the gap between academic knowledge and community understanding.  Her family had been referred to as “Indian” all her life, and it was a large surprise to find that they were accepted elsewhere as full members of the Metis community.





There exists a similar disjunction between most of the public and the coursework being presented in Canadian history in our schools, colleges and universities.  The fields of Native Studies and the different disciplines that include the study of indigenous peoples as a sub-specialty, such as Native history, have developed in the last twenty years into well-recognized fields.  Folk-knowledge has not kept pace.  





The issue of Metis identity is further complicated by the amount of prejudice from the dominant society experienced by the Metis community members after the Rebellions and the on-going, ever-existent tension between First Nations people and the Metis.  Many people know that their family had some kind of old history but tell of grandparents who denied links to the Metis community all their lives.  Others have been living just off-reserve for generations and think of themselves as fully Native until they begin to explore their culture.





An example of the confusion around identity present in the community is the grandmother who came to ask me about doing her genealogy so she could get Metis status for her grandchildren.  On questioning her, I found that her husband and father were Metis, but her mother was a registered Indian.  For her children’s sake, she had re-taken her Native status through Bill C-31, but because her grandchildren were excluded from benefiting from that, she wanted them recognized as Metis.  Because I knew that she was active in the Metis community, I asked her where she felt she belonged.  Did she feel more First Nations or more Metis.  “Oh,” she said, “I definitely feel Metis.”  “Then you are.” I answered.  “you meet one of the most common qualifications for Metis membership.”  Virtually every Metis organization stipulates that one of the things they look for in someone applying for membership is that they "self-identify”.  The other two main points are that they be identified by a Metis community as belonging to it, and that they be able to prove their descent. 





The newest wrinkle in the fabric of Metis society is the intermediate status in the whole Aboriginal community of the “new” Metis and the Bill C-31 Natives.  It used to be that it was the Metis who were low man on the totem pole.  Now it is these new categories that are accepted less easily, while those families with long history of belonging to the community are looked at with more favour. 





A Note on Ethnicity across the Border


The picture I’m drawing of the state of ethnic change  regarding Aboriginal people in Canada is complicated by the impact of the different system in the the country to our south.  





In discussing ethnicity, whether it be with fellow academics or with fellow descendants of Rupert’s Land, one encounters ideas and attitudes foreign to Canada.  It is impossible to even discuss these differences without first acknowledging them and their antecedents.  The difference is this:  America operates on an “or” philosophy in regards to race.  Their philosophy allows no middle ground.  Canada has always been much more an “and” culture, with middle ground an important space culturally as well as economically.





The American system dates from the attempt by Virginian planters to transfer property only to the children of their white wives, or so I’ve been told.  Whether that was actually how it began, there is open acknowledgement of the “one drop” rule, whereby one was deemed non-white by the evidence of even “one drop” of non-white descent.  The historical result of this was the defranchisement of the children of unions between slaves and their masters.  





In terms of the Metis community, the results have been the inclusion of Metis communities on reservations, where they face resentment either internally from “full-bloods” or externally from other reservations who feel that they should not be profiting from Aboriginal funding. They face additional resentment from farmers who feel the Metis are being given an advantage of some sort.   





Because American culture does not allow for the category of Metis, Americans are often confused by ethnic categories in the Canadian Aboriginal world.  Those Metis living in communities in the northern States are experiencing the same resurgence of ethnic pride that is evident in Canada.  Their fight for acceptance is complicated by their official status which is officially blind to Metis ethnicity.








Book Review





Achimoona, introduced by Maria Campbell, (Fifth House, Saskatoon, Saskatchewan, 1985). 





This lovely little book for children tells stories in the style of the oral tradition, moving from a natural object to story with a lesson embedded in it.  The storytellers are drawn predominantly from First Nations background,  but in some cases their names betray their connection to Rupert’s Land.  Names such as Campbell, Pratt, Sutherland and Settee remind us that the writers share a rich background in Western Canadian history.





The book includes a selection of modern Aboriginal art by such artists as Gerald McMaster, Ruth Cuthand, Ray Keighly and Edward Poitras.  One that spoke to me is named “How Cola” by Bob Boyer.  He descibes it as a visual pun. “Cola” is identified as meaning friend in Sioux.
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